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POINTERS 


Communion Practices in the Presbyterian Church of Scotland 
are the subject of an article on page 99 by Miss M. E. M. Donald- 
son, the well-known writer on Scottish Church History, of whom 
the Bishop of Brechin wrote in a letter to the Chitrch Times of 
21 July, 1951, that she * isa high authority on Anglo-Presbyterian 
relations and every one interested in them should Te ‘ad her 
vigorous and reve: ling book Scotland's Suppressed H istory.”” She 
is the author also of 77ll Scotland Melts in Flame, which carries 
the commendation of the Primus of the Scottish Episcopal Church, 
Islesmén of Bride, and many other books. She is Lay Represent- 
ative for the Diocese of Argyll and the Isles on the Board of 
Education of the Scottish Episcopal Church, originator and 
convenor ab initio of its Church History Committee, and founder 
of Friends of the Scottish Church. We are glad to print this 
article from her pen, which exposes the weakness of the case for 


the proposed reception of Scottish Presbyterians at Anglican 


altars in England. 
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INDIA AFRICA 


A letter under the above title-appeared in the Church Times of 
May 30th, with reference to the appointment to the See of Uganda 
of an ex-Anglican presbyter of the Church of South India who, ~ 
at the time when the announcement was made, was working 
in South India, and still is. There is no doubt that both those 
who were concerned in making the appointment, and those who 
welcome it, believe it to be fully covered by certain resolutions 
passed synodically by the-Convocations of Canterbury and York 
in 1950. By these resolutions a priest with Anglican ordination 
is permitted to serve in the Church of South India and, on his 
return to this;country, whether on furlough or for permanent 
residence, to r¢sume_ such rights of ministry as he may previously 
“have had in the Church of England. But despite the fact of 
these resolutiony there were those who considered not only that 

the appoin t was a startling one, but that it might prove to 
be a very embarrassing precedent. The C.D.C.P. was asked to | 
take action. I therefore prepared a statement for publication, 

but when I showed it to my superior, Fr. Dalby, he said that, as 

the matter appeared to him to be of great importance, he would 

would like to add his signature, and it was agreed to send the 
statement in the form of a letter to the Church Times. | 

It was not an easy letter to write, and the obvious answer to it 
was made by the Bishop of Chichester in the following issue of the 


_ Church Times. But the answer did not touch the causes of the real 


shock which the appointment had given. Had the announcement 
been made after the priest concerned had returned to England 
and resumed his ministry in the Church of England little could 
have been said. But the announcement was made that the Prin- 
cipal of a Union Theological College in the Church of South India 

had been appointed to the Bishopric of Uganda to work by the on 
side of the Universities’ Mission to Central Africa in an area which — 
it is hoped will one day become an Anglican Province. The four 
Anglican dioceses which joined the Church of South India, because. 
they were entering into a body where the standards of faith and 
ministry were not those which are the agreed basis of all the Prov- 
inces of the Anglican Communion, definitely seceded from the 
Anglican Communion im order not to embarrass it. This purpose 

of avoiding embarrassment has not been conspicuously successful. 

The Church of England is at the moment eeply and seriously | 
divided over the question whether we can be in any kind of 
communion with the Church of South India without compromising 

our continuity with Catholic faith, ministry and tradition. Yet 

every effort is being made to secure the supremely embarrassing 
condition of full inter-communion and inter-celebration with the 
Church of South India. This condition, if secured, would of course 


_ (Continued at foot of page 99) 
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COMMUNION PRACTICES THE 
PRESBYTERIAN CHURCH SCOTLAND 


IN the consideration of Presbyterian practice, which those 
who have little acquaintance with it deem more “ churchly ”’ 
than that of other sects, their communion usages have been com- 
pletely ignored. This is the more deplorable in view of the read- 
iness of some English clergy (not excluding some bishops), to 
admit to the parish altar members of the Established Presbyterian 
Church of Scotland who are living in England. Many reasons, 
_more or less plausible, are given for this readiness to violate the 

relevant rubric, but the true desire actuating the wish of such 
Presbyterians, even if realized, is never allowed to emerge. Scottish 
Established Presbyterians, with the possible exception of some 
of those who camé into the Establishment from non-established 
bodies in Igo1, set the greatest store upon their established status. 
So much so that when Cameron Corbett, a Glasgow M.P., brought 
in a bill in Gladstone's last Government for Scottish Disestab- 
_ lishment, there were not a few members of the Presbyterian Estab- 
lishment in Scotland who declared that, if the bill were passed, 
they would join the “ English Church’’, meaning thereby the 
Scottish Episcopal Church, for they thought that reflected glory 
attached to her from being in communion with the established 
Church of England. Hence, when they cross the border, Scottish 
Presbyterians cling je alously to their Erastianism, which will not 
allow them to identify themselves in any -way-with-English-Non- 
conformity. Though the worship of English Dissenters largely 


(Continued from pagh 98) 

imply that there are no outstanding or fiidamental differences 
of faith or ministry between the two bodies. | That necessary 
agreement can only come to pass either by the revision in the 
Church of South India of its own fundamental principles or by 
the abandonment in the Church of England of those fundamental 
principles of Catholic faith and order which were preserved 
through the upheavals of the Reformation period. 

I cannot think that the distress which this appointment has 
caused is due to any over-sensitiveness to the present strain in 
the Church of England, or that we could rightly and in faithfulness 
to our beliefs have kept silence at this time. There is no room here 
to deal with the circumstances in which the resolutions of Con- 
vocation referred to above were passed, though they are indeed a 
large part of the background out of which the protest was made. 

W. B. O’Brien, S.S.J.E. 
Chairman, C.D.C.P. 
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approximates the Presbyterian tradition, as opposed to that of . 
the Church, yet this Erastian consideration prevails over every 
other. As R.S. Bosher says in his admirable work The Making of 
the Restoration Settlement (page 106): “ The Presbyterians were 
committed by doctrine and | radition to membership in a national 


church ”’ 


INDIVIDUAL COMMUNION CUPS 


Apart from some established places of worship in Scottish towns, 
Presbyterian communion services are only held quarterly, and 
. the elements are received sitting. Further, on a completely 
materialistic plea, “ individual communion cups’’ have been 
extensively adopted in the Lowlands, as in the English sects. The 
plea is that “* there can be no doubt that the common communion 
cup, after receiving the mouth contamination of many persons, 
is a source of great danger to the health and life of the communi- 
cant.”” The absurdity of-this contention was shown bay-a corres- 

ndent when this matter was under discussion in the columns of 
the Glasgow Herald as long ago as 1937: “ In all branches of 
the Anglican Communion,” he wrote, ** the officiating priest has 
to consume any of the consecrated wine which may remain, and 
if there is any appreciable danger of infection must be particularly 
exposed to it, yet it is well known that there is no group of the 
community with a better expectation of life than these same 
Anglican clergymen.” 

In 1908 the Assembly of the Scottish Establishment samelabed 
a mittee to enquire into the use of these individual cups. This 

mittee reported that, besides the introduction of individual 
a it was disclosed that in four parishes the communicants had 
been provided with spoons for partaking from cups of the usual 
kind. It was recommended that the Assembly should at least 
not disallow such practices, and this advice w eset although 
these innovations involved a departure from the law of the 
Scottish Establishment, at least as SF ania in its Westminster 


formularies. 
RESERVATION 


Scots Episcopalians read with amazement what the late Dr. 
Charle3 Harris wrote in Liturgy and Worship about the alleged 
Presbyterian practice of reservation—expressly forbidden by 
Presbyterian rmularies. ve Although the fact is not generally 
known in England,”’ he wrote, “ Reservation is practised to-day 
on a peiilonale scale throughout the Presbyterian world, nor 
is its legitimacy or propriety challenged” (page 580). But the 
fact is that the Westminster Confession, Chapter X XIX, distinctly 
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. Says ofthe elements that they are to be given by. the ministers 
to the communicants ~ but to none who are not then present in 
* the congregation “ (section 3); and.that “ worshipping the elements — 
erie and the reserving of them for any pretended religious use, 
are all contrary to. the nature of this sacrament, and to the 
stitution of Christ '’ (section 4). In face of these words it is absurd 
to argue, as Dr. Harris does, that these plain prohibitions actually 
constitute permission to reserve. It is clear that Dr. Harris was 
one of those Englishmen who are misled by accepting without 
question all that a few “high” Presbyterian ministers have 
written and told them about Presbyterianism. Moreover, the 
“ reservation ’’ of which a few “high’’ Presbyterians talk knows 
nothing of any “ cupboard in the chancel or in the vestry ’’, as 
imagined by Dr. Harris (page 579), and the present writer's 
personal enquiries made it clear that no such practice is Known to 
Presbyterianism. There may be “ high”’ Presbyterian ministers 
in towns who now suggest communicating the sick and the practice 
may be winked at, or even deliberately allowed, but it is contrary 
to the historical Presbyterian prohibition of communion of the sick 
from which their formularies have never departed. 
But even were reservation practised by Presbyterians, it would 
mean nothing to Catholics as not enshrining the Real Presence. 
After reading Dr. Harris's article, the present writer wrote about 
it to a friend, the wife of a Highland parish minister, who replied 
that she believed in the Real Presence in the sacrament and used 
worry about the consecrated bread left over {there was nevet 
any wine remaining), which was just returned to the Manse along 
with the communion plate. She herself would not eat it, but 
prepared it for her husband to eat as part of his ordinary meals. 
Catholics must ever be on their guard against statements made 
by Anglicans who have been captured) by neo-Presbyterian 
ministers whose individual practices are entirely inconsistent 
with traditional Presbyterianism. 


M. E. M. DONALDSON 


The challenge put out by one of our supporters in our May 
issue (page 80), that she would give {5 towards our work if nine- 
teen others would do the same, is still open. So far fifteen 
sums of {5 and oné promise have been received, and for these we 
are most grateful: We still need three more gifts of £5 to 
make up the full number. Perhaps several friends, unable in- 
dividually to afford so much, could club together to make up 
one of the {5. Cheques or postal orders, made payable to C.D.C.P. » 
and sent to the Secretary, C.D.C.P., 6 Perth Road, Beckenham, 
Kent, will be gratefully acknow ledged. 
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CHURCH RELATIONS ENGLAND 


A further extract from the article, * One € ‘hurch, One Faith, One 
Lord.”, reprinted by permission from C.R.", No. 197, Lady Day, 
1952° 


Probably the best thing for this Report will be to allow it to 
disappear into oblivion. To go forward with discussions with the 
Free Churches will almost certainly lead to their rejection by them 
and that would place the Archbishop of Canterbury in a difficult 
position. A rejection of the suggestions in our own Convocations 
which vetoed thé Suggestion first put forward by the Primate 
would be most undignified for him, yet if the suggestion had been 
made unofficially it might have been interpreted by some as trying 
to force the hand of those bodies which are, in their separate 
Provinces, regarded as the ‘‘ Church of England by representation "’. 
It might also lead to a revival of inter-denominational bitternes$ 
which now seems to be passing away; while acceptance of the 
proposals in any form might, as has been suggested earlier, break 
the Anglican Communion into splinters. One or two notes on 
details arising from the last chapter should, however, be made 
before ending these remarks. 


1. Is it really possible for us in consistency with Apostolic 


order to support an idea of creating other bishops within an already 


“established sphere of jurisdiction? Our objection to the existence 
of the -Roman hierarchy in England is that it has set up diocese 
against diocese, altar against altar, and bishop against bishop. The 
suggestions of the Conference only increase the muddle instead 
of solving it, and do nothing to restore the unity of Christendom. 


2. Instead of looking to reconciliation “‘in the unity of the 
faith " (Eph. 4. 13) there is to be a mutual toleration of differences. 
Our attention is drawn to a declaration of doctrinal agreement on 
page 26, but in addition to the points there mentioned we agree 
with both Rome and the Orthodox East on a number of matters 
in which various of the bodiés whose representatives participated 
in the Conference would probably not share. There are: - 


(1). The necessity of Baptism for Church membership. 
(2). A belief in Baptismal Regeneration. 


(3). A belief in the Apostolic ministry. 
(4). A doctrine of the Real Presence of our Lord in the Holy 


Communion. 
(5). A belief in the Buclaristic Sacrifice. 
, (6). The recognition of the necessity of wine * which ‘the Lord 
hath commanded "’ as necessary matter in the sacrament of 
the Lord’s Supper. 
(Continued at foot of page 103) 
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RELATIONS WITH SCOTTISH 
PRESBYTERIANS 


Resolutions of the Upper House of the Convocation of Canterbury - 


In sending us the full text of the resolutions, Fr. Bruce says 
that they seem to require more extensive revision than he at first 
thought necessary when the verbal report of them was received. 
They are, indeed, an improvement on the original resolutions, 
but a number of verbal changes are needed, he says, to give full 
weight to the reasons for which the alterations were made in the 
Upper House, and on some points more substantial changes seem 
to be needed. He calls attention particularly to resolutions 3, 4 
(c), and 6 (a) (6) and (c), all of which appear to — further 
revision. The resolutions are as follows: 


1. That this report be received. 


2. That the report bearing the title ‘‘ Relations between the 
Church of England and the Church of Scotland,” circulated in 
accordance with resolutions passed by the two Houses of the 
Convocationet the last group of sessions, be received. 


3. That this House welcomes the said Report and commends it to 
the attention of the C hurch. 


4. That this house:— 
| (a) notes with satisfaction the recommendation contained in the 


Anglo-Scottish Report that there should be opportunity 
sought for the continuance of conference from time to tim 
with a view to the formulation of a long term policy looking 
| to the reintegration of Christendom. 
| (b) takes note of the fact that questions concerning the Ministry 
‘would in that context be open to discussion between the two 
sides ‘* freely and without any restrictions’; and 
(c) respectfully requests his Grace the President, in conjunction 
with his Grace the President of the Convocation of York, to 


(Continued from page 102) 
(7). The use of episcopal Confirmation, obligatory on the faithful, 
as the Apostolic completion of Christian initiation begun in 
Holy Baptism. 
_(8). Liturgical worship, as traditional from Apostolic times. 


In addition, as has been mentioned earlier, there is the recog- 
nition, implicit in the wording of the Anglican Ordinal, of the 


doctrine of Sacramental grace conferred ex opere operato. 
ROBERT BAKER, C.R. 


(To be concluded) 
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take appropriate steps in consultation with the authorities 
of the Church of Scotland to promote in due course a resumed 


series of conversations. 


= 


5. his Grace the President be respectfully requested, in 
oepieertion with his Grace the President of the Convocation of 
York, to consider what steps can be most conveniently taken with 
a view to the carrying out of the Recommendations on pages 
11-12 of the Anglo-Scottish Report respecting: — 

(a) the occasional interchange of official courtesies between the 
two Churches; | 

(b) the possibility of occasional exchanges of theological 
teachers and students; and : 

(c) the making of more effective provision for the exchange of 
information between the two Churches. 


6. That this House, having considered the Report entitled 

‘ Relations between the Church of England and the Church of 

Scotland is of opinion: — 

(a) that duly accredited ministers of the Church of Scotland may 
be permitted by a ishop to preach in an Anglican Church at 
services other than the Holy Communion, when, in the 
Bishop’s judgment, the giving of such permission would set 
forward the ideal of Christian reunion. 

(b) that Ministers of the Church of England may accept an in- 
vitation to preach in Churches of the Church of Scotland: 
subject. to reference by such Ministers, in accordance with 
ecclesiastical usage ,te the appropriate Bishop Of the Episcopal 
Church of Scotland for his consent, 

(c) that a baptized communicant member of the Church of Scot- 
land, when cut off from convenient access to the ministra- 
tions of his own Church or in special personal circumstances, 
may be admitted to Holy Communion in the Church of 
england, subject to the consent of the Bishop of the. Diocese. 
But aif such a person becomes a habitual communicant over 
along period the claim of the Church of England to full con- 
formity with its requirements should be pressed upon his 
conscience. 
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